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TRANSLATOR’S NOTE 

In asking me to translate his Telugu 

work on “ Hindu Religion,” the Maharaja 

expressed a desire that my rendering 
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FOREWORD* 

Many among Hindus believe in a multiplicity of 
gods and consequently worship them ina variety 

of ways; even those who believe that there is only 

one God worship Him in more ways than one. 

Apart from the variety of beliefs and of modes of 

worship prevailing among Hindus all their actions 

are in some way or other connected with their 

religion. From the belief of those ignorant people 

who worship as God lumps of clay or pieces of 

wood to that of sages who said that God could not 

be described or even conceived, all the different 

kinds of beliefs go under the name of Hinduism. 

It is not therefore easy to say what it is. Not only 

the Smritis composed by sages and Sutras, but also 

those religious works which are later composi- 

tions were written far long ago. They therefore 

furnish information only about the beliefs, cus- 

toms and usages which existed in ancient times and 

are silent as to how they changed or in what form 

they are at present. There are a few books written 

by western scholars about Hinduism ; but as their 
  

* This foreword is by K. Ramanujachariar, m.A., Principal, 

Maharaja’s College, Vizianagaram.
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authors are foreigners, several defects are notice- 

able in them. I do not know if there are any 

books on Hinduism, as it is understood in a com- 

prehensive sense in other Indian vernaculars ; but 

so far as Telugu is concerned I am not aware of 

any. The Maharajah of Bobbili who has shown his 

extensive knowledge of books on Hinduism by his 

critical examination of works like “ Mahabharata” 

and “ Ramayana” offering such explanations on sub- 

jects mentioned in them as would be acceptable not 

- only to Hindu Pandits capable of understanding 

things in a rational way, but also to occidental 
scholars, has now supplied the want of a suitable 

book on Hindu Religion. Ifa careful examination 

is made of the conclusions arrived at by him on the 

subjects treated in the book, it will have to be 

admitted that he has expressed his opinions impar- 

tially after a study of many religious books and 

with the help of Pandits. 

The Maharajah has treated Hinduism under five 

different heads: (1) modes of worship, (2) obser- 

vances, (3) customs, (4) popular Hindu religion (5) 

true Hindu religion. The first part treats of how 

in different times people worshipped different deities 

in the belief that each of them was the Omnipotent 

God. Not only in former times, but also at present, 

there are many who worship one or the other of 

the five elements. Hindus worship not only Siva
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and Késava in the belief that they are the Lords of 

the Universe, their wives Kali and Laksmi, rulers 

of the eight different quarters of heavens, heavenly 

bodies such as the sun, but also village deities like 

Yellamma and Poléramma. What he says about 

the worship of these village deities appears to be 

sensible. While discussing the worship of village 

goddesses, he remarks that Poléramma means 

the protectress of boundaries and that Yellamma 

means protectress of places within the boundaries. 

The etymological meaning of the names shows the 

origin of the goddesses. Similarly the Maharajah’s 

பா of words like Sahasraksa (thousand 

eyed) understood figuratively and his allegorical 

interpretations of legends like that of Tara and 

Sasanka are interesting. 

The second part which treats of observances 

shows his wide knowledge of books relating to the 

subject. His interpretations of Saturday, of the 

- eleventh day of the bright fortnight of Asadha 

when the Creator is supposed to go to sleep and 

of Mahasivaratri, the day previous to the New 

Moon day in Magha are intelligent. 

Hindus often waste their money and suffer physi- 

cal discomfort by performing certain ceremonies 

in the belief that they can obtain what they wish 

for and give up what they ought to do. The



   
eae says about oe peat oaths, pro- a 

mises and the like should be read carefully. I 

believe that our people will be benefited, if they 
ack read what he says about irrational beliefs. There — 

are men who are doing great harm in many 

ways to themselves as well as others by acting = 

without judgment, believing in judicial astrology, 

palmistry, omens and dreams. Faith in such things 

is found not only among people who have not 

received English education, but also in some of 

those who after taking University degrees are 

able to distinguish themselves in various ways. 

Sometimes educated men act like ignorant people 
_by their inability to use right methods of enquiry, 

in spite of their knowledge of Physical Science. 
Study of books which ought to give them a correct 
view of things does not seem to benefit them. 

That is the reason why people continue to believe 
in omens and judicial astrology. The Maharajah 
shows that faith in such things is erroneous. 

The fourth part treats of popular Hinduism. | 

Having misunderstood words like Caturbhuja, 
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Caturmukha, Trilocana, modern writers have in- 

vented stories to support their wrong interpreta- 

tions. These stories are embodied in Puranas and 

those that read them as well as those that hear 

them read take them literally. That is why ridi- 

culous ideas are entertained about Hindu Trinity 

alike by uncritical Pandits and common men. 

That the Maharajah correctly understands them 

will be admitted by those who are able to appre- 

ciate critical methods of interpretation. Similarly, 

as people are unable to see the esoteric meaning 

of stories written about Sri Krisna, they blindly 

accept the Puranic accounts that he did certain 

things which would be regarded as objectionable, 

if they were done by common people, though they 

believe that he isan incarnation of God. Some of 

the old writers on the subject stated that these 

stories should be interpreted differently ; still their 

esoteric meaning is not known to many, as they 

are read only by a small number, being full of 

Vedantic or metaphysical discussions. 

The Maharajah has briefly explained the causes 

of the rise of Buddhism in ancient times in India 

and subsequently how from time to time religions 

like Advaita, Visishtadvaita and Dvaita have arisen 

and spread. We know that, like other things in 

the world, religions also change from time to time 

and disappear,—new religions taking their place.
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The learned know how the character of a religion 

depends upon the knowledge, intelligence and 

conduct of those who practise it. Without under- 

standing this, many think that there should be only 

one religion, that theirs is the best of religions and 

that they will be doing immense good to the world 

by spreading it. Those who have read histories of 

different countries know what harm such men have 

done by working persistently for the spread of their 

True Hinduism is discussed in the last part of the 

book. It deals with such topics as difference be- 

previous birth, result of deeds of previous birth 
i, destiny and human 

a ‘of these ு. have not been 
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It is not easy to write a book on Hinduism. In 

writing one on such a difficult subject, the Maha- 
rajah shows his extensive knowledge of not only 
Srutis, Smritis, Puranas and Itihasas, but also of 

different kinds of customs, manners, religious obser- 

vances of Hindus and other things connected with 
them. He further shows his desire to know the 
truth trying to explain, as he does, the real meaning 
of things which appear to be contradictory and 
his capacity to bring to light what is hidden in 
some of the stories of the Puranas which seem to 
be strange, unbelievable and almost inconceivable. 
I believe that Telugu people will never forget the 
service which the Maharajah has rendered to the 
country by writing such a unique book in the 
Telugu language, though he could not have had 
much spare time to think about religious matters, 
incessantly troubled, as he must have been, by cares 

of the administration, being the head of the Bobbili 
Samasthanam well-known among the Samas- 
thanams in Southern India. 

 



INTRODUCTION. 

What is the real character of Hinduism? As a 

religion, is it homogeneous or heterogeneous? For 

some time past I have been studying this question 

from the standpoints of the several systems of the 

Hindu religion, with a view to a rationalistic 

inquiry. The variety in worship, usages and ob- 

servances detracts from the quality of oneness in 

ட்‌ The sacred ees of a 4 people 
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accomplished, if my readers would accept my con- 

clusions, wherever they are logical, without seeking 

in vain for a uniformity of teaching in the diverse 

texts of the original writings. It is but natural 

that whenever on a matter of worship, usage or 

observance, our sacred works differ in their views 

or explanations, the sincerity of our religious belief 

becomes shaken. As time advanced, men grew 

wiser and the results of their religious investiga- 

tions were from time to time embodied in writing 

for transmission to successive generations. The 

progress of investigation went on until the days 

of the three schools of ட. Philosophy. 

means of final beatitude described in their 

philosophical works is a wonderful monument of 

religious research, worthy of universal admir- 

ation, Other religions have been called after their 

founders. Caan is named after Christ, 

homedanism after Mahomed, Buddhism after 

11511) 21106 es Our religion has 

particular prophet and 

oe ae name. Our 

ancestors were tolerant of other faiths and without  
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openly avowing the merit or demerit of the current 

religious notions or usages, either their own or of 

others, they advanced in the propagation of pro- 

gressive methods in religion, for otherwise they 

feared they would have no followers. We have 

therefore to consider the Hindu religion as a com- 

bination of heterogeneous beliefs. The objects of 

worship extend from the elements and inanimate 

objects to Siva and Késava. Butacommon name, 

Hinduism, has been adopted, because, whatever 

may be the individual convictions in the greatness 

of particular deities, Siva and Késava are, for all 

Hindus, the general objects of adoration. I pro- 

pose therefore to inquire into the merits of the 

several forms of worship by a historical survey of 

those institutions and to lay before my readers the 

results of such inquiry for an easy understanding 

of the real principles of Hinduism in its practical 

and philosophical aspects. May the Lord of All 

guide me in my endeavour !  



PART THE FIRST. 

WORSHIP. 

Religion, wrote Max Miller, is incapable of 

definition ; it is the meeting point between the 

ancient and the modern, the young and the old, 

the civilized and the uncivilized. Without dis- 

regarding this description as the expression of a 

foreign philosopher, it is incumbent on us to con- 

sider it in its application to our religion. In his 

ae and ae of ee Max Miller gave 

ts of worship have thei aes 

define or describe. It may be 
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Sankara fancied the Suprenie Bene as alone, 

without name, form or motion. Ramanuja predica- 

ted an abode and a form and described the 

Supreme Being as presiding at Vaikuntha. Madh- 

vacarya accepted the latter description. For want 

of agreement or definiteness, therefore, in the con- 

7 த common with other 

  

 . to Siva and Kesava and therlater follow 

ers, as ona ee them. In our estimation the 

 


