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2. The first question that naturally arises for conside-
ration is the origin of temples. The mnext will be their
construction, and the consecration of images tl.erein accord-
ing to the Agamas. Whether such Agamas prevent any
sections of people, and if so how and when, will be the third
topic of consideration. Next in order will be taken up the
question of Harijans and into what category they fall.
The legal aspect will next be considered. Then we shall be
able to view the position in its proper bearings, and can
attempt fo solve it.

I. The origin of Temples.

i (a) Itis stated by some that temples were unknown
to the Vedas. It must be conceded that the forms of worship
in the Vedic age comprehended offerings, prayers and praise;
and such worship had been more or less domestic. The
deities often mentioned as objects of worship are Agni,
Indra, Suryz and Maruts. There is not found much mention
of temples and worship therein. But now and anon, stone
structures and stone-built cities are found mentioned, as
. also Gramas or villages. Bricks are mentioned as uzed in
. the construction of wedis, or altars though it is not clear
whether they were baked or not. A remarkable knowledge
of scientific measurements and geometrical figures is dis-
closed in the erection of ‘yagnasala’ or the sacrificial booth
or hall. 8o whether temples existed or not, the vedic people
must have been quite competent to erect temples.

Qur scholars and pandits affirm that idols were known
to the vedic religion. Mr. Max Muller says that vedic reli-
gion knows them not. But Dr. Bollenson in his V.
volume of Muir’s Sanskrit Texts is equally emphatic the
other way., Mr. Muir is more inclined towards IDr. Bollen- -

son’s view. It is howuver unnecessary to pursue the sub]ect
further, -
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(1) - It must be, atd’in fact is, freely admitted by all,
that in the later Vedic literature, there is unequivocal evi-
dence of the =xistence of Gods and temples raised for them.
Pandit Saraswati quotes Adbhuta Brahmana of the Sama
- Veda, and states that the quaking of iemples, the laughing,
'singing, dancing and twinkling of divine images are evil
portents. He also quotes’ Adbhutadyaya in the Kausika
Sutra relating to *he Atharva Veda to the same effect. A
learned pandit from Conjeevaram told me, that one among
the Ashtotha a Upanishads contains full details of a Sivalinga
~and its modes of worship and declares that nome should live
where no Sivalingam is found installed (Vide Basma]apa,la
in ditto.) .

(¢) There are scholars who are able to give ready refe-
rences from the Dharma Sutras of Gautama, Apasthamba,
by which temples are described as places which destroy sin,
by which are ordained that all should pass temples
 with their right turned towards them, and by which

they are prevented from so sleeping as to stretch the feet
towards them. (Gautama Chap- 19, S. 14 and Apasthamba
I, P.11. K. 30. 8. 20 and 22).

(A} Manu Cbap. 4 Verse 39 also says “* By a mound
of earth, by a cow, by an idol etc., let him pass with his
right hand tovrards them.” It obviously cannot -~efer to an
idol kept in a corner of one’s house. The mound of earth,
the cow, and idol are spoken of together. They must refer to
things existing outside, as one passes by in a village ete.
Verse 153 in the same chapter, also enjoins upon all to
visit the images of deities ou the dark lunar days and other
monthly parvenas. In chap. 8, Verse 248, he says “Wells

- ete., and temples of God should be mede on the common
limits”, In Chap. 9, Verse 280, he says “Those who break
open the temple of a deity......... let him without hesitation
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destroy.” In verse 285 “breaker of an idol......500 panams
fine.” In chap- IT Verse 24; he says “That sinful man who
through ~ovetousness seizes the properties o: gods, feeds
in another world on the leavings of vultures.” Learned
pandits are able “o give various references also ‘in ' Yagna-
valkya, (see Chap.2 Verse 273). Narada (Chap 4. Verse 4.)
It is, I think, unnecessary to multiply references further.

(e) When we come to Ithihasas, sage Valmiki’s
Ramayana, contains some references to temples and temple
worship. I shall give a few only. In Ayodhyakanda, £5th
sarga, in bidding farewell to Sri Rama, Kousalyadevi blesses
him and prays as follows:— “ May the GoGs whom you
worship in ‘Devalayas’ (temples ), and the rishis (sages )
protect thee ”’. In the 67th sarga, it is stated *“ utsavams in
Devalayas ( temples ) will not be celebrated if therq 1S no
king, people will not bathe in sacred waters; these two are
for the benefit of the King ... ... peaple will not go to
temples with flowers and other offerings.”” Vide also 100th
Sargu in ditto. Everybody must be familiar with the story of
the Dog and the Brahmin that beat it, in the Uttara-amaya-
nam. The dog stated to Sri Rama that it got that low life
because it was once a temple servant. *

Taking the Mahabharatam of sage Veda Vyasa,
Panchara’ra Vibhava is described in Adyaya 348 in Santhi
Parva. Similar references te templss and temple worship
can also be found. So the argument that temples and the
Sastras relating thereto are later-day creations cannot be
reasonably aczepted, '

(£) Coming to the puranas, in Srimad Bhagava-
tam are found copious references to temples. In tact, in
731d Adyaya in Dasamaskanda is described in beautiful lan-
guage the yathra of Sri Balarama, who is stated to have visited
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the shrires of Srinivasa in Thirupathi, of Narsimha-
moorthy in Sholingapuram, of Varadaraja in Conjeepuram,
of Renganatha in Srirangam, of Soundararaja in Alagarkoil,
of Padmanabha in Trivandrum (Travancore) and of selvapil-
lai in Thirunarayanapuram (Mysore Sta‘e). In 10th and 11th
Adyayas, in Ekadasaskanda, detailed reference tu temple wor-
ship according to Pancharatra Agamas is made wher Sri
Krishna gives Upadesa to Uthava. In 17th adyaya of the
same, three forrs of archavigraham or images of worship i.e.,
of chala, Dhar~ and Swarnadhiloga are mentioned. It is
stated that by conscerating his Archavigraham one will be-
come a King, Ly building a prekara and mahamantapa of
the temple he will attain the three worlds and by doing all
of them he will attain, ‘Sarcopyam” or oneness with H*m.
As for other Puranas, they contain elaborate references to
them. Vide Vishnu, Agni, Yama, Skanda, Matsya, and also
other Sthala puranas.

Thus far, I have attempted to show that images
of Gods, temples and temple worship according to Agamas
existed from very anc.ent times. It must have been several
thousands of years. It is unnecessary ‘o fix the exact dates
in respect thereof, «

- II.  The construction of temples and the conse-
cration of images tlierein, is the second topic that I
propose to consider.

(a) Tam told by the Sthapathis that are. doing
work in Sri Mayuranathaswami temple at Mayavaram, and
Pandit Gopinatha Sastry supports it, that, as in the case of
houses, so in the case of temples, the auspiciouns time for the
construction of - temples is elaborately nrovided for in the
Sasfras. Pandit Oaraswati quotes many directions from
Matsyapurana aud Pancharatra vo the effect that certain
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months, asterisms and conjunctions are recommeded, while
others are condemned. See also Raghunandans’s jyotistat-
wam. There was a recent controversy here vbouta Kumba-
bishegam in a temple. Various astrologers had gathered
together and were &ble to cite extensively about the auspici-
ous muhurthams etc. for a temple Kumbabishegam from
the.r books, such as Brihatjataka and others.

(b) The selection of a site fora temple depends
upon many rules. ~ Such rules are also common for houses.
Silpa sastras whieh our Sthapathis are able to quote contain
elaborate details- The sites to be chosen are divided intn
good, medium, and bad, and are described vividly (see
Hayasirsha, Pancharatra, Grihya sutras of Gobila, and Ash-
walayana etc. quoted by Pandit Saraswati). It is stated
in Matsyapurana that the ground must be ploughed and
seeds thrown upon the same. If they germinate in 3,
5 or 7 days the soil is habitable in a descerding degree, but if
they take more than 7 days, the ground ought to be avoided as
unsuitable,

(c) There are laid down cther rules which regu-
late the location of particular deities. Thus it is orAained
that Vishnu must be installed within the village or town
facing the East. Narasimha’s temple must be so buils with
its face turnea from the village or town. Lapses from su~h
rules are said to result in disastrous consequences. My,
Ganapathi Iyer refeis to them also in his work.

(d) We next go io the actual building. First
the soil is purified by ploughing., Then seeds are sown and
cows are allowed to graze. Itis again plouged thereafter.
The cardinal points are next ascertained to give the building
an auspicious aspect,  Then follow what are called the
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Vastuyaga ceremonies i e. purification ceremonies, accom-
panied with the recitation of Vedic hymns. The foundation
stone ceremony, or Sila-nyasa is next gone through. Various
directions are given also as to the selection of materials
for the building. Thus the building goes on.

(e) Temples must consist of certain parts and
proportions. We have thus the Garbagraha, Arthamantapa,
Mahamantapa. The arthamantapa is divided into 4 parts
called Antarala, Vukamantapa, Snapana Mantapa, and Vrista
Mantapa, Mal.amautapa is sub-divided into Babir Mantaps
and Nritha Meuntapa. Their dimensions are carefully laid
Gown, as also thair proportions to each other. Such dimen-
sions and proportions ought not to be exceeded. Ganapathi
Iyer sees no harm if they so exceed, but Pandit Saraswati
seems to think otherwise. '

(f) There are two kinds of images described by
our elders, and mentioned in sacred texts, The firstis called
self-revealed. The other is said to be created. When Vishnu
has placed himself on z2arth in stone or wood for the benefit
of man, that is called self-revealed. When images are con-
secrated by the procesc of prathishta, they are said to be
created.

(g) We find mentioned some classifications of
tin ages such as chala, Dharu and swarnadhiloga (clay, wood,
stone, metal). Herein again elaborate rules in the matter
of their selection are laid down. '

(h)  Silpasastras ahoand in rules relating to the
constructions of $mages. They consist even of minute de-
tails. Kvery one must be aware how our ancient images
are looked upon as perfect masterpieces of art by modern, |
western artist and scholars. In fact the idols of many of
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our gods that are not in-use in. temples are being ~urchased :
by western scholars or merchants. Recently, we had to dis—
miss a trustee in a temple for having sold an i1ol of Nataraja
presumably to a foreigner of Germany. Dire consequences

are predicted if there is any even the slightest flaw, or break
in the image intended for dedication.

() Then the Images so turned out by the silpis
are purified with some preliminary ceremonies. It is kuown
as adhivasa. We are familiar with the adhivasa mantap.m,
On a particular auspicious day the image is carried to the
hall of ablution, or snanamantapa with incantations of sacred
hymns. Certain ceremonies are done for purification. Then
sankalpa is done. T extract it in full as it is important,
“ On this day of ... ... etc. etc, I etc. ete.

being desirous of obtaining for cau-
sing the presence of the divin: emanation m  this
image shall perforn. the prathishta of the image of such and
such divinity. ” Then the sankalpadhar requests the sacri-
ficial priests and the Acharya to begin *heir respective func-
tions fo achieve the above object.  To be the Acharya,
various qualifications are necessary. Fle must be well versed
in the sacred literature, the Agamas, Vaikanasa, Pancha- .
rara etc. and Vastuvidya and further be a very devout wor-
shipper of that divinity. Then the ablution ceremonies are
performed for the image with recitations of Vedic sacred-
hymns. Then follow a most impurtant ceremony called the
Prana Prathishta or vivification ceremony- It is not pro- .
per to detail them. But I may give the effect thereof.
Following the tantras, certaia mystic syllables are chanted
and they are followed by an invocation by which the image .
is vivified with the vital spark of divinity which is made
to anhere in it fcr a.l time. It is worthy of special note
that at every turn only Vedic hymns with particular .
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prayogams are chanted, in achieving this object. By this pro-
cess or ceren. ony an inanimate piece of wood, stone or me-
tal is made to Jive with divine life and lustre. Thus the
image is installed and other rituals follow to complefe the
process. Then the image so vivified is worshipped every

day.

(k) It is wot mnecessary to dnscribe in detail the
normel type of daily continued woiship in a temple. The
sweeping of the temple, the removal of previous day’s offer-
ings, the abishegam to {he idols, the alankara witn fiesh flo-
wers and clothes and the respectful offerings of oblations of
cooked or uncooked food with flower and water etc. and other
like-practices are familiar to all. But at every step Vedic
mantras are chanted and tantric prayogams occur. It is also
worthy of note, that “the deity is conceived as a living being”
and is treated in the same way ‘‘as the master of the house
would be treated by his humble servants” to use Sir Ashu-
tosh Mukerjee’s words., There are also special occasions and
festivals but it is not necessary to dilate on them.

(1) Our Alwars aud Acharyas who lived thou-
sands of years back have sung in ecstatic language
about the divine livirg grace of such consecrated ima-
ges., They have prayed even for being turned into inani-
mate ob]ects suck as a stepping stone in a temple 3o that
they can ever be present and receive the loving effulgent
grace of . such images. To such consecrated images, Sri
Balarama journeyed and paid homage. We also believe it.
We pray. We take vows. Our prayers are ofter heard and
our vows are cheerfully fulfilled. So the authority of the
Agamas, Pancharatra, Vaikanasa etc. which provide for such
conseeration can hardly be disputed. TlLe efficacy of the
mantras contained therein can hardly be denied. One has
to read the books of such western scholars as Sir John
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Woodroffe to know how proud they have felt ¢i ourtantric
and mantric literature.

IIl. Prevention of temple entry in certain cases
and under certain conditions will be next considered.

(a) Itis a matter well known to all that repurifi-
cation ceremonies are prescribed if the worship is neglected
even for a day. Similarly, if the image is defiled by the
touch of an impure substance or animal, cv if itialls in a
contaminated place, certain other cereiionies are- ordained
to be gone through by way of purification.

(b) Similarly, we find that it is ordained that wo-
men and others not invested with yagnopaveetha or the
sacred thread should not touch the images, and if they do so
certain purification ceremonies must be gone through,
None but Archakas and Gurukkals ean enter the Garbagra-
ha or do worship.

(c) It is a matter of comnon knowledge that in
obedience to sastras, whoever is under pollu’ionis prevented
from entering the temple irrespéstive of caste or creed .
Similarly we flnd that women in their courses or recently con-
fined ought not to enter any temuple. A Brahmin who
marries a widow becomes a Pathitha and as such cannct enter
the sanctum canctorum (vide I. I.. R. 13. Madras 293).

(d) We find that in many temples oil mongers,
potters, barbers and dhobies are prevented from going be-
yond the Cwajasthambam in temples, on the ground of their
impurity, by the Agamas comtrolling them.

The shanars were prevented according to Agama sastras
from entering the temple of Kamudi (vide I.L.R. 31. Madxas,
236). : ‘ :
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" (e). Thus are found various restrictions in reference
to various pe ‘sons and under certain conditions. It is not a
question of any preferential treatment. 1t is simply a ques-
tion of obeying the sastraic injunctions.

{f) Similarly are found rules, in Kamika etc,
Agamas, in Pancharatra and Vaikanasa authorities, prev nt-
ing ‘also rhe chandalas’ from entering even the ‘Gopuram’
or the first tower in & temple. That such texts exist, none
can dispute. (Vide Nirvachanapaddati and Professor Scherad’s
translaticn of Panclarata Samhita),

(g) It is argued bya few that such texts are only
directory and not mandatory. But according to the Mimamsa
rules of interpretation, as also of other well recognised canons,
if a rule exists by which a particular act is prevented from
being done, then the said rule shall prevﬁil over others:
So, it must be held to be mandatory only.

IV. It now remains to find out whether chan-
dalas existed, and if so whether the ‘Harijans’ are
chandalas as contemplated by the Agamas etc.

(a) Itis a matter well known to all that the
Srutis, Smritis, Ithihasas and FPuranas lay down the exis-
tence of four castes, namely, Brahma, Kshatriya, Vaisya and
Sudra. They alsc refer to a class called ‘chandala’—se= Briha-
daranyaka Upanishad chep. 4. Adyaya 3. Taittriya Pramana
Astaka 3. Prasna 4., Rudra. Anuvaka 4. etc. and Chandogya
Upanishad, Adyaya 5. Each caste should marry only within
itself, and the off-spring of such marriages were -called
‘Sajatiya’. A higher caste mniale was however permitted to
wed a female of the lower caste. The offspring were called
Anulomag, and they were of six groups. The lower caste
male was not permitied to marry a female of the higher
caste.
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(b) Of course, the urge of passions could not be
prevented. The off-spring' of such interdictrd marriages
were called ‘Prathilomas’. They were also Jf six groupse
The last three were low. Among them the off-spring of a
sudra born to a Brehmin woman was called a chandala and
he was tha lowest. '~ (See Manu Chap. 10 Verse 12, 16).
Ma 1w in chap. 10 verses 51 to'54 states as follows:— ¢ Chan-
dalas must live outside the town or village, their sole wealth
must be dogs and asses; their clothes must be the clothes of
deceased; their dishes for food, broken pnts; they should
marry within themselves: they must not wall in cities ete ,
by nights; by day they may walk about for work: they
shall carry the corpse of everyone that dies ete. ¥ 1In chag.

5 Verse 85 he says “ He who touches a chandala, a woman
in her eourses, an outcaste, a corpse or one who has touch-
ed a corpse is made pure by bathing. ” This shows that’
they were considered as untouchables. To the same effect
are found writings by Yagnavalkya. I recently came across
8 book published under the auspices of tne Kanchi Kama-
koti Mutt at Kumbakonam. Therein are quoted in extenso
various references arriving to the same conclusion from
Devala, Vyagrapaia, Angiras, Samvarta, Prajapathi,
Vyagra, Vishnu, Bodhayana, TIarasara, Apasthamba,
Vyasa, Vasishta and other writers. When we go tc Ithi-
hasas, wefind in Srimad Ramayana, Balakanda, that King.
Thrisarku was cursed by the sons of sage Vasishta to Lecome
a chandala, and that he was at once, transformed into one, znd
that seeing him in such a condision his _ministers and sub-
jects ran away from him. 1n Mahabharata, Anusasana

‘Parva, 77th Adyaya, Bishmacharya tells the King Dharma-
putra how chandalas sprang vp. In Santi Parva also refer-
ence to chandalas is found. Having thus proved 'the exist-
ence of chandalas. we have next to find out’ whether the

* Harijans are of that class. Here we are on - difficult

ground. I shall concern myself with those known as
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Pariahs, and similar other sects that are found in the Tan-
jore District and who go by the name of Panchamas or -Adi-
Dravidas. Tt need hardly be stated that the Prathiloma
castes intermarried and grew in numbers and became like-
‘wise low and antouchable.

.(¢) Tt is an undisputable fact that such Ad* Dra-
vidas bad always been regarded by others as being ousside
the pale of the four castes, and that they had uniformly ac-
cepted that position. They were never regarded by any as

" 0ne of the four castes, nor did they ever claimto be such-
No person by personal cognition knows in what caste he is
born. Nor can he know  it. He is only told of it by others.
He is treatea as such also by otherse He then lays claim
thereto. - It is impossible to'demonstrate it physically.

(d) The occupation that Mana assigns to the chan-
dalas is found generally to fit in with that of Adi-dravidas.
Their residence; their food, surroundings.and their unclean
habits, etc. are also found broadly speaking to tally. Fur-

ther such things are not found to agree with any other sec-
tion of people

(e) Takmd again the dlsquahfxca.tlon of untoucha-
blity, they must admit that they had never been ordinarily
touched by the four castes. They simply moved off when
they saw the others approach. They had never protested.
Manu and others speak of chandalas as bLcing under that
ban and it fits them.

(f) Similarly they had never entered any" Aga.mlc
or thanthraic temples, nor had they ever clainced any right to
do so.  According to the sastras, chaudalas had been so
prevented.

Mr. Thuiston extracts from Sonnerat’s’ voivage to
the East India 1774—1781, the condition and occupation of
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Pariahs. It is exactly what Manu had described loag ago,
to a large degree.

(g) So judged from various standpoints, it is pos-
sible to conclude that vhey come under the category of chan-
dalas. There is yet another important point to be noted.
The inherent disqualification that I had mentioned supra
had been found to exist for several thousands of years.
Though our scholars and pandits do not accept the data as
correct, still, taking even the version of Sir William Jones,
Manu must have lived about 3000 years ago. Could it be
imagined for a moment that these panchamas ete. would
have allowed themselves to sufter under such bans for such
thousands of years if they had had even an iota of a claim to
the contrary? Were there not great scholars and seers in
days of old who considered mankind as one, and with greater
love andsympathy ? Kingdoms trembled before their ap-
proach. By their masterful yogic powers they could make
and unmake things. Not one among them is found to have
protested against or ever thought of removing the ban.

(h) Take aguin the hzsterzc instances of the lives
of highly evolved men in the community of panchamas,
Saint Nandanar who ultiniately merged himself in the di-
vine effulgence of the Liord behaved himself like a chandala.
He moved ~ff when others approached. He d'd not enter
the temple. He worshipped, and devoutly, from without.
He claimed not the removal of any such bans. If such bans
had been improperly imposed by any aggrandising caste,
he would have cast them off and led his followers out of it.
The same can be said of the otncr famous men of the same
community. -

(j) Often we read that the greut Acharya Rama-
-nuja gave them certain privileges and honours on certain
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occasions. We are told that in the Melakote temple they
can enter for three days as a re-mlt thereof. If the great
Ramanuja nad thought in the least Jhat the bans were un-
just or unsastraic, he would have fearlessly removed them,
and rot suffered the so-called inequivy to exist. Ifhe had
allowed an occasional privilege, does it not prove the
existence of the rule, instead of the confrary?

(k) Thus we can conclude that they belong to the
chandala catcgory.’ It follows therefore that they cannot be
allowed to enter che temples, regulated by, Agamas or Pan-
charatra or Vaikanasa sastras in the matter of rituals and
worship thercin, I have discussed above only the religious
aspect of the question. I propose to discuss yet anothe. as-
pect infra i.e. the legal aspect.

V. Can any one compel another to admit him
into his house, or to show him honours therein? Can
any one ask the legislature either, to do the above
things because he is not able to achieve it? =

I believe the answer will be an.emphatic ‘no’.
Similarly the templec were intended and set up and endowed
for use only by the four castes. They are no doubt called
public. But they ave public only in a restricted sense,
na.nely, that the fouc castes can resort to them without rest-
riction and always for worship. They were never intended for
the others i.e. chandalas etc., nor can they ever claim any
interest in them. In fact in a recent case before the Madras
High Court, Krishnan Pandalai, J. has defined ‘public’ as
follows:— ’

“When a temple is proved to be public what that
prima facie means is, that it exists for the benefit of - the
~whole body of Hindus of the four main castes who form oc-
cording to the Agamas the temple-going community.”
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We have it from Srimath Bagavatam that image
worship was founded in Threthayugam,  wher. disputes
arose among men who Lad then been divided into four castes
and who were disputing about relative inferiority and superi-
ovity, in order that they might worship -God in common
image. Thus temples were founded and were intended for
the worship by all the four castes only. In fact during Prana
Prathishta of an idol only the four castes a.e assigned places
in Him. This accounts for the chandalas having their own
temples, gods and goddesses. They are demon worsnippers
and have no.hing in common with the others.

If the premises are granted, it would follow that
the four castes have a sort of proprietory interest in the
temples. They are entitled to so worship therein that their
worship may be fruittul. They are entitled to see that
their object of worship viz., the vivified idol is not polluted
by the entrarce of others who are likely to cause pollution.
If so, ean others claim to share equal rights? I am afraid
that as in the case of individual property: so also in ths case
of castes’ property, no interference by others will be p_rmis-
sible. Once you drive the thin end of the wedge, there is no
knowing where you stop. = I don’t mesn to characterise the
present movement as inteirded to drive the wedge, butit has
that potential power and there is no use closing our eyes to
that. That ~minent Judge Sir. T- Muthuswami Iyer, writing
about a Hindu temple, observed as followsin LL.R-13,
Madras. 293. “Hindu temples being religious institutions.
founded, endowed and maintained for the benefit of those
sections of the Hindu community who conform to certain
recogni-ed usages as those of ihe castes for whose benefit
such temples are by immemorial usage dedicated as places
of worship, the persans who conform to such usages stand
to the managers for the time being in the relation of cestui
qui triiste.”” Another eminent judge with progressive ideas
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of reform, Sir.T. Sadasiva Iyer, observed in 27, Madras Law
Journal, 258 as follows:— It is clear that temples were
intended for the worship of pev, > belonging to the Sfour
castes.”’ He quotes from Agamas how the low castes such
as pariahs etc., should content themselves with the sight of
the Gopuram. In the Kamudi case their I.ordships Benson
and Moore JJ. observed as follows:-  ‘““According to Agama
sastras, which are received as authoritavive even on Worsh'.ip-
pers in such temples, entry into the place where the ritual
prescrived by these sastras prevails is -prohibited

No Aovot many snanars have won for themselves by educa-
tfon, industry te., respectable positions as Vakils, traders
and merchante, It is natural to feel sympathy for their
efforts to obtain social recognition and to rise to what is
regarded as a higher form of worship: but such sympathy
will not be increased by unreasonable and unfounded pre-
tensions and in their efforts to rise they must not in-
vade established r ts of other castes. They have
_temples of their own and are numerous and strong
enough to raise themselves along their own lines without
approfriating the institutions of others ” To use the
above felicitous language, I can say that the present
movement is nothing »ut an attempt to appropriate the
institutions of others, wnd cannot be looked on with equa~
nimity. No one objects to their political elevation, In
fact ‘one would be willing even to fight for it.

V1. What then is the solutior ?

It is for learned men on both sides to sit together
- and discuss the matter openly and fearlesly. The Pancha-
mas may be asked to erect their own temples or as in Mala-
bar a separate idol viz., Kshetrapalan waay be st up outside
for them. If old examples are to guide us we can consider






